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Coercion or Conversion?

A Case Study in Religion and the
Law: CUT v Mull v Prophet

By Erin Prophet

Introduction

Brainwashing is seldom far from the news. During the twenty-
first century to date, we find everyone from terrorists to
Scientologists to consumers described as having been
“brainwashed,” or sometimes in a more sophisticated sounding
vein, as having been influenced by “coercive persuasion,” a force
beyond their control, whether strong or weak. I myself have given
a lot of thought to the dynamics of influence, having grown up in a
group that was labelled a cult and left gradually of my own accord.

It is clear that influence increases when a person or group has
financial or physical control over an individual. It is strongest
obviously when people are locked up and prevented from leaving,
as in prisoner-of-war camps. What is less clear is how far influence
goes when it is simply mental or emotional. The current popular
terminology leaves no room for nuance, and the professional
academic discourse seems at times out of touch with popular fears.

When conversion is to a “cult,” a commonly used term for
small and unpopular religions, the love affair of conversion can be
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even morte unstable.” With a living charismatic leader, things can
turn bad quickly. Flaws may appear in leaders who once seemed
appealing. Leaders may withdraw to hide their flaws. If a person has
given up a lot to join the group—a job, financial security—it can be
emotionally difficult to leave, whether or not there are physical
barriers.

Gregory Mull, the central figure in the case at hand, was a
member of Church Universal and Triumphant from 1974 to 1980.
The church grew out of The Summit Lighthouse, a religious
organization founded by my father, Mark Prophet, in 1958. After
his death in 1973, his widow, my mother, Elizabeth Clare Prophet,
shifted the group’s identity largely into a new organization called
Church Universal and Triumphant. A complicated history led the
church to sue Gregory in 1981, following which he sued both the
church and its living leader.

The suit and countersuit between Gregory Mull, Church
Universal and Triumphant and Elizabeth Clare Prophet took place
in an interesting period in American judicial history with respect to
theories of group influence. During the trial, Mr. Mull’s attorney
argued that he had been a victim of “coercive persuasion” during
his time in the church and had therefore been unable to make
decisions independently.

In the wake of the 1969 Manson murders and the 1978
Jonestown murder-suicides, which were widely seen as having been
caused by brainwashing, courts had become more open to theories
of influence, and expert witnesses testified in support of Gregory’s

“The term cult is often applied in a derogatory way to a variety of groups
that which may have little in common with one other, aside from being
unpopular. The terms nontraditional religion, new religions movement ot minority religion
are more neutral.
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claim in the 1986 trial. Opposing experts questioned the scientific
legitimacy of such theories.

Brainwashing had entered popular patrlance in the 1950s
through the work of journalist Edward Hunter and popular films
like The Manchurian Candidate, which depicted an influence so
powerful that it could cause an individual to turn into an assassin
when triggered by a code word, years after indoctrination. '
Brainwashing was said to have been perfected by the Chinese
government and to have been used on American prisoners of war
(POWs) in Korea. It was believed capable of turning individuals
into puppet or zombie-like figures.

The research of psychiatrist Robert Jay Lifton on Western and
Chinese prisoners of the Chinese government, first published in
1961, was said to support such views. However, Lifton’s research
demonstrated the importance of physical coercion to the model.
Once freed, almost all of those who had made anti-American
confessions while incarcerated returned to their previous identity.”
Lifton acknowledged the emotionally charged and imprecise nature
of the term “brainwashing,” but asserted that a specific process was
used by the Chinese government, sometimes translated as
“ideological remolding,” but also as “thought reform.” Lifton
conducted his research with an eye to application in American
society, and suggested that it was extremism which was the hallmark
of “totalist” ideologies, which he identified with anything from
Jesuit training to McCarthyism.

In the decades since Lifton’s work was published, it has been
argued that attempts to apply the POW experience to non-
physically coercive situations were overstated. Edgar Schein, who
studied what he called “coercive persuasion” among American
prisoners in the Korean war, did not believe such persuasion was
possible without physical imprisonment. A good summary of the
arguments can be found in “Conversion and ‘Brainwashing’ in New
Religious Movements,” by Dick Anthony and Thomas Robbins.’
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Anthony and Robbins conclude that the views of Schein and Lifton
“have been distorted to the effect that they are wrongly said to
affirm a highly effective coercive psychological process which is
equivalent to physical imprisonment and in which individual
predispositions, premotives and personality patterns play no vital
role.”™

The coercive persuasion model as applied by anti-cult
psychologists such as Margaret Singer (who testified on Gregory
Mull’s behalf), holds that influence techniques can be used to
control individuals without physical restraint. Singer maintained
that hypnosis, trance and dissociation are key ingredients of a
thought reform program (and testified that thought reform and
coercive persuasion are synonyms). > However, Robbins and
Anthony point out that psychiatrists today agree that hypnosis
cannot be used to establish long-lasting control over an individual’s
entire lifestyle.’

Opver the past thirty years, a variety of alternative theories have
been proposed to explain religious indoctrination, which are beyond
the scope of this book. However, the body of scholarship supports
the view that groups and individuals vary widely, and caution should
be used in the application of grand theories to religious behavior.

In my 2009 book Prophet’s Danghter: My Life With Elizabeth Clare
Prophet Inside Church Universal and Triumphant, 1 explore an event
which many outsiders would see as evidence of brainwashing. The
event is the “shelter episode,” when thousands of members of my
mother’s Church Universal and Triumphant (CUT) came to
Montana to build and briefly occupy fallout shelters.” The story is

“Note: the church does not generally use the acronym “CUT” to refer to
itself, but it has become unavoidable in discussion of legal matters and media
coverage. The acronym was used as an epithet during the height of tension, partly
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complex, and not simply one of a powerful leader manipulating
weak followers.

Although the events were driven by my mother’s prophecies of
nuclear war, many people went beyond her instructions, adding
their own beliefs and preconceptions about prophecy and coming
“earth changes” as they made decisions that seemed crazy in
retrospect—quitting jobs, buying gold, storing food and weapons.
Other members of the church chose not to prepare, and simply
continued living in their homes around the world, practicing the
church teachings as they had for years. A one-size-fits-all
brainwashing explanation does not explain their behavior.

The trial in Church Universal and Triumphant vs. Gregory
Mull (and countersuit, hereafter CUT ». Mull), which took place
more than thirty years ago (prior to the shelter episode), is a
laboratory for exploring some of these ideas and concerns. It relied
on some of the same arguments about brainwashing (reclothed as
“coercive persuasion” or “mind control”), that underpin current
debates. Four years after it concluded, United States courts began

to reject testimony based on a coercive persuasion or
“brainwashing” defense.

However, many people do believe that it is possible to
“brainwash” people to act against their own best interests and carry
out the will of a powerful leader. I don’t think either pole of this
polarized belief system—total autonomy and personal responsibility
on the one hand, and robotic zombies on the other—actually
explains what happens.

Clearly, nontraditional or minority religions differ from one
another, as do the people who join them. Groups have unique

for its similarity to cu/t. Therefore, I use “church” where possible unless CUT is
needed for clarity.
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cultures and belief systems, modes of dress and speech which
people adopt when they join. Some personality types are more
attracted to certain groups than to others. Once they are in the
group, both charismatic authority and group dynamics come into
play. But do people who join a group have accountability for their
actions? At what point does influence end? Why do some leave
while others stay?

Debates continue, including efforts to identify personality
types of people who are susceptible to joining nontraditional or
minority religions, and the kinds of environments most likely to lead
to abuse or violence. These issues will be briefly revisited after the
evaluation of CUT v. Mull.

The trial lasted six weeks and ranged widely over questions
such as appropriate use of confessional materials, the rights of
churches to employ volunteer labor, to influence family and marital
disputes, and of course the process of conversion. During the trial,
expert witnesses presented their opinions of my mother, the church
founder and leader, and her group. A central question was whether
Gregory Mull was under “coercive persuasion” during the seven
years of his involvement, from 1974 to 1980.

I had completed a long evaluation of the trial as a part of
Prophet’s Daunghter, but most of it had to be cut. I have updated it and
present it here as supplementary material to the book in the hope
that it may inform future discussion. For the most part, I have kept
my personal experiences and feelings out of the narrative, preferring
to let the facts speak for themselves, though I describe how my
opinions changed over time.

I have also uploaded to my website at www.eprophet.info the
complete transcript of the trial, as well as a selection of the exhibits,
primarily Mr. Mull’s letters to my mother. Was he brainwashed
when he wrote them? Under coercive persuasion or undue
influence? Or was he simply courting the favor of a powerful
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woman and religious leader? I present evidence which I hope will
allow readers to make a decision that is more informed than
permitted by past discussion of the trial.

The trial contained much information of a personal nature
about both my mother and Mr. Mull, among others. I have
attempted to deal with this material sensitively, but have not been
able to avoid its inclusion since many of the arguments pivoted
around these topics. I realize that this material may be painful both
to my mother’s followers and family, as well as Gregory’s friends
and family. I have included only enough of such material to review
the case, and omitted much additional sensitive material, which
does, however, remain part of the public record. (Note: both Mr.
Mull and my mother are deceased.)

Having formally resigned from my mother’s church in 1993, 1
commenced a slow withdrawal from the religion of my birth and
separation from the community that had raised me. Although I
attempted to maintain peaceful relations, inevitable strains and
alienation occurred. I have a new understanding of and empathy for
the experiences of Gregory Mull, my former stepfather Randall
King, and everyone who testified against the church at the trial—as
well as everyone who has ever been dismissed from my mothet’s
church (or any church) on short notice, or who has abandoned the
religion of their birth. Having to reconstruct a life from the ground
up is not easy.

On the other hand, I also have great respect for people who
join new religions, often choosing to live non-traditional lifestyles,
to give up materialistic goals and their parents’ values, to volunteer
their time in order to perform activities that they think will improve
their own lives or the world, even to spend a life in prayer and
religious devotion, separated from society, perhaps circumscribed
by cultural and physical boundaries. Those rights are also at issue
here.
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My experience has taught me that it is important for groups to
become more aware of the dynamics that affect them, to install
where possible safeguards against the abuse of charismatic
authority, for followers to demand accountability of their leaders,
and for leaders to explore options for transforming their charisma
into more benevolent and diffuse forms.” I do not know what, if
anything, should be done by societies to curb these influences from
outside the groups. Existing laws protect church members against
the most flagrant forms of abuse such as fraud, physical violence
and sexual abuse. The civil courts have been used by people who
feel that existing protections were not enough. Often, the attempt
to achieve “justice” ends up hurting innocents, such as children
caught in custody battles, and perpetuates harmful stereotypes.
“Cult” members are people too, however impaired their decision-
making may seem to outsiders.

There is room for debate. But that debate should be informed
by real evidence of what the groups are and how they function,
rather than simplistic stereotypes. After all, it was Lifton himself
who wrote that the way to distinguish “totalist practice” from “more
balanced forms of spirituality” was to judge “any particular religious
environment...according to its own characteristics.”’

Lifton was unable to identify a bright line between “totalist”
and “balanced” spirituality, other than to judge the purpose of the
group, something which is famously difficult to accomplish in the
case of religious organizations. The story that follows will indicate
the difficulties that follow when outsiders attempt to decide the
legitimacy of religious belief and practice.

“ See Prophet, Erin. “Charisma and Authority in New Religious
Movements,” pages 36—49 in The Oxford Handbook of New Religions Movements. Vol.
2. Oxford University Press (2010).
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Timeline: Church Universal and Triumphant vs.
Gregory Mull (and vice-versa)

e 1974: Gregory Mull, a San Francisco architect, learns about
Church Universal and Triumphant through a member of a
meditation group he holds in his home.

e January 1975: Gregory attends the church’s three-month
Summit University course in Santa Barbara. He joins the
church but returns home after the course, and continues living
in his home in San Francisco.

e 1970s: Gregory writes numerous letters to the church’s leader,
Elizabeth Clare Prophet, offering to design buildings for the
church. He also takes her shopping for antiques between 1975
and 1977.

e 1977: Church purchases 218-acre headquarters in the Santa
Monica mountains, north of Los Angeles, names it “Camelot,”
and begins fund-raising for a ten-year architectural “master
plan.”

e 1977: Gregory attends a second three-month session of
Summit University, this time at “Camelot.” In December of
1977, he marries Kathleen Hammond, his long-time girlfriend,
who had worked as Prophet’s secretary.

e Late 1978: Monroe Shearer, a church board member, invites
Mull to join the church’s staff to work on designing buildings
for the 218-acre Camelot property. The terms of that
arrangement are the subject of the later litigation.

e January 1979: Gregory moves into a dormitory room in the
Chapel of the Holy Grail at Camelot, where he lives during the
week, commuting to San Francisco on weekends. The church
pays him several thousand dollars per month.

e June 1979: Gregory writes his wife Kathleen (also a member of
the church’s staff) a letter telling her he is divorcing her. He
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later claims that Prophet forced this decision. He buys a
condominium near Camelot where his daughter, Linda, will
live, using money borrowed from his former wife.

September 1979: The church asks Gregory to sign promissory
notes for the payments already received, acknowledging them
as loans. He does so, and again in October, the loans then
totaling thirty-seven thousand dollars, after which he reduces
his time worked at Camelot and begins work for other clients.

May 1980: Gregory and the church disagree over whether
monies paid him by the church were loans (subject of later
litigation) and is asked to leave Camelot.

June 1980: During an attempted settlement meeting with
Prophet, Monroe Shearer and Edward Francis, the church’s
business manager, Gregory writes a check for approximately
fifty-five hundred dollars to the church’s school. Prophet
promises not to sue him.

November 1980: Gregory writes a letter asking the church to
pay back the fifty-five hundred dollars. He calls Prophet a false
prophet, the next thing to the Great Whore, and threatens to
sue her. He contacts newspapers with reports of zoning and
land-use problems at Camelot.

December 1980: The church’s attorney threatens to sue
Gregory if he continues speaking out against the church.
Gregory then sends a letter to at least ten newspapers making
claims about land use violations at Camelot.

March 1981: The church files a complaint against Gregory for
non-payment.

April 19, 1981: Gregory comes to Camelot, seeking to attend a
public square dance along with a group of reporters and family
members of church members. The church’s business manager,
Edward Francis, goes down to the gate to tell them to leave.
Gregory later claims he was assaulted by Edward at the gate.

10
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May 11, 1981: Gregory (with lawyer Lawrence Levy) files
counter suit against the church and Elizabeth Clare Prophet
personally. Claims intentional infliction of emotional distress,
involuntary servitude, fraud, quantum meruit and assault, and
requests 253 million dollars in damages.

Summer 1981: Gregory travels to Kentucky, New Jersey,
Virginia, and Montana, interviewing former members and
Prophet’s parents as well as the family of her deceased
husband, Mark Prophet.

November 1981: Gregory holds a public meeting regarding the
church in Livingston, Montana, at the invitation of the Park
County Ministerial Association. The church had purchased a
ranch in Montana it called “The Inner Retreat” in September
1981.

1982: Reporter Bob Pool writes articles with allegations of
child abuse and brainwashing at Camelot and the Las |7rgenes
Enterprise also publishes many letters with community
members’ response.

1982-1984: Gregory spends thirty hours a week speaking out
against the church (according to his trial testimony) and
working with the anti-cult movement.

Around. September of 1983: Randall King, Prophet’s third
husband, files a lawsuit against Prophet and the church,
alleging involuntary servitude, intentional infliction of
emotional distress, etc., and asking for sixteen million dollars.
He is also represented by Lawrence Levy.

October 1983: Randall signs a declaration regarding Gregory.
He characterizes the money advanced to Gregory as “a salary”
that the board had agreed to pay Gregory.

June 4, 1984: Gregory has a stroke-like incident.

11
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1985: A year after the first event, Gregory has a second event,
and is suspected have a neurological disorder such as multiple
sclerosis.

March-April 1986: Trial in CUT ». Mull. Along with claims of
fraud and intentional infliction of emotional distress, Lawrence
Levy advances the theory of coercive persuasion to explain
Gregory’s experience. Margaret Singer and other experts testify
in support of the coercive persuasion theory.

April 1986: Jury finds against the church and Prophet, and
awards 1.56 million dollars in damages in favor of Gregory.

July 1986: Gregory dies of complications from his neurological
disorder.

1986: The church appeals the verdict. The church and Randall
King settle his lawsuit for an undisclosed sum.

April 1989: California Court of Appeal finds the trial court
made errors but they were not reversible errors. Denies the
church’s appeal.

January 1990: U.S. Supreme Court refuses to review the Mul/
verdict.

April 1990: U.S. District Court rules in U.S. v. Fishman that
testimony about coercive persuasion and brainwashing are not
“sufficiently established to be admitted as evidence in federal
courts of law.”

12



Coercion or Conversion? CUT v Mull v Prophet

Chapter 1: The Background for a Six-Week Trial

When the Gregory Mull trial began, I had just turned twenty,
was firmly on the “side” of my mother and her church, and could
not imagine that a court would take seriously his claim to have been
under “coercive persuasion” during his time in the church. I
thought the trial would be over quickly.

But as the testimony dragged on day after day and week after
week, I began to wish I had never seen the windowless room
paneled in blond wood on the fifth floor of the Los Angeles County
Superior Court. A room where my mother’s claim to spiritual
authority got her no respect, and a room in which the theory of
coercive persuasion was given free rein. I could not leave my mother
there to face the “enemies” without me, and yet I wanted it all to be
over. It was an intense time for our family—as well, I am sure, for
Gregory and his team of supporters.

Both sides saw a spiritual dimension to the conflict. For our
side, it was my mother’s preordained Cavalry—God was giving her
enemies a chance to attack her so that their souls could be judged
and condemned. And we spent almost every spare hour we were
not in court doing prayer work, which we called “decrees,” or
“clearance,” for our victory and for the “judgment” of the enemies.
Mother and I would even go to pray on the rooftop of the Superior
Court building during lunch.

At the time, I had taken a break from college and was working
for my mother, in training to become a “messenger” for the
ascended masters, a role that she learned from my father, who had
died in 1973. A messenger was considered the sole official
representative of divine inspiration for our church (to speak for a
range of “ascended” masters from Jesus to Buddha and St. Francis),
though individuals were encouraged also to pray for their own
inspiration from divine beings about personal matters.

13
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I believed firmly in my mother’s role as messenger and in her
explanation that she was being attacked for her “light,” and her
spiritual office, and not for anything she had done to Gregory Mull.
“Great light attracts great darkness,” she used to say. In the
succeeding decade, I would come to question this black-and-white
view of the universe. I would develop other explanations for why
so many of my mother’s former staff (not to mention my former
stepfather, Randall King) had lined up to testify against her.

And the “enemies”? They believed that this was finally their
chance to expose the “Wulf” in sheep’s clothing, as they liked to call
my mother, a reference to her maiden name (she was born Elizabeth
Clare Wulf in New Jersey to a German father and a Swiss mother)
but also to her tendency to appear kind and gentle in public, only to
behave harshly and erratically around close followers. Her behavior
could only be excused under the rubric of “guru-chela” relationship,
a paradigm we had imported from India and from eatlier esoteric
groups. Most of the people who were close to her tolerated this
behavior, seeing it as a karmic test, a mirror of their own faults, and
a chance to transcend their karma and move more quickly into the
role of becoming ascended masters themselves, believing that Jesus
Christ and the saints had demonstrated a path that all could follow.

The spiritual framework of our lives did not find much
purchase here in the courtroom. Instead, the focus was on Gregory
Mull, who had for the past five years been the church’s chief public
enemy, speaking out vigorously in the media and in public forums.
But now he had lost that vigor, and appeared helpless and lost. He
suffered from tremors, his once sharp chin blurred, and he seemed
barely able to walk. He shuffled into court, accompanied on the first
day by his daughter, Linda, and shepherded by a friend, Dave Clark,
and took his place on the left with his two attorneys.

And every day, looking almost sinfully young, healthy and
prosperous, my mother, Elizabeth Clare Prophet (aged 46), and her
fourth husband Edward Francis (eleven years her junior), with their

14
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lawyer Ken Klein, who was in his thirties and had a wrestler’s build,
would take their place at a table to the right.

I sat with my teenaged sister Tatiana in front, on the right-
hand side of the room, with rows of church members behind us,
changing every day, taking turns at witnessing their guru’s trial.
Gregory’s supporters—former church members and miscellaneous
members of the anti-cult movement—would sit on the other side.

When the trial began in eatly February 19806, I thought it
would end quickly since the judge, Alfred L. Margolis, had already
thrown out two of the causes of action in pre-trial motions—for
extortion and involuntary servitude. But as the trial got underway, I
realized I was wrong,.

I’d known Gregory since at least 1975 when he came to the
church’s three-month live-in training program known as Summit
University. At the time, the church’s headquarters was in the beach
town of Santa Barbara, California, and the Summit University
students lived in condominiums near the church’s headquarters,
which was in a former synagogue.

I remembered Gregory as he had been in the early 1970s
with his carefully sculpted sideburns and downward-turning mouth.
I’'d seen him often in church services, well-groomed, wearing
flamboyant polyester suits with matching shoes, socks and ties, his
hair blow-dried back. I thought of him as just one more of my
mother’s sycophants, trying to get her attention by writing her
letters and doing her favors. He took her shopping and to the
wholesale decorators’ stores where he had access.

Gregory was the first witness at the trial and the radical
change he had undergone since leaving the church in 1980 was
apparent. Four years after leaving the church, he had contracted a
neurological disorder with symptoms that matched those of
multiple sclerosis, and caused his shakiness. Worst of all, he had lost

15
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the ability to control his tongue. As he sat in listening to his shaggy,
graying lawyer, Lawrence Levy, his tongue would slowly protrude
from his mouth, flex to a point, and then just as slowly retract. It
was pitiful to watch.

I was sure that Gregory’s condition made an impression on
the jury, which was composed almost solely of younger minorities
and retired middle-class whites. The real question was whether my
mother and the church had put him in this state. That was what we
were pulled back to this courtroom every day to find out, as surely
as a ball tied to a wooden paddle whips back when it’s hit. There
was much that I did not know in those early days as the trial began,
but from what I did know, it seemed that Gregory had created at
least some of the situation by spending so much time speaking out
against the church over the past five years. What I didn’t know was
why he had not been able to let go.

I could remember when the problems with Gregory started.
It was in May of 1980 in a hotel room in Hawaii when my mother
received a phone call from the board telling her that things were not
going well. We had stopped over in Hawaii on our way back from
dedicating a church satellite center in India. Gregory was on staff at
Camelot, the church’s 218-acre headquarters in the Santa Monica
Mountains north of Los Angeles. I knew that he had worked for the
church as an architect for fifteen months and that there was some
kind of financial arrangement with him that hadn’t worked out.

According to the church, this is what the arrangement was.
The evidence will be presented as the trial is reviewed, but to
summarize, Gregory originally offered to work for the church as a
volunteer. He said he would need a loan to cover his expenses,
which he promised to repay when he tithed the money from the sale
of his house, which was on the market. Tithing (giving ten percent)
of all income was required for church members. He was ultimately
planning to move his business to Los Angeles, support himself, and
do wortk for the church on the side, which was also common
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practice. Numerous professionals—doctors, artists, teachers—
donated their time to the church.

Opver the fifteen-month period, the church loaned Gregory
thirty-eight thousand dollars, for which he signed promissory notes
beginning in September 1979, nine months after the arrangement
began. He eventually sold his house, and in 1980 refused to pay back
the money. Or asked to renegotiate, offering to pay back only part
of it, since the house had sold for less than he expected.

At the time, Gregory’s entire financial arrangement was
unusual for the church “staff,” those who made the headquarters
work, produced publications, ran a K-12 school and put on events
for the thousands of non-staff church members who attended
services and conferences there. The staff were paid around a
hundred-fifty dollars per month, in addition to room and board,
though many supplemented that amount with off-campus work.
Volunteering was Gregory’s expressed intent in his letters.

After that May 1980 phone call, my mother and the board
(then composed of four men plus my mother) decided to ask
Gregory to vacate his Camelot office. He had already been living in
a nearby condominium he had purchased in Westlake Village, an
upscale suburb, the year before. But he never went back into
architecture. Instead, he began to connect with current and former
church members, sharing his unhappiness with his treatment. In
June 1980, my mother (whom I often called Mother, just like the
rest of the church members) had a meeting with him that was
intended to resolve the problems. At the end of the meeting, he
wrote a check for approximately 5,500 dollars to the church’s
Montessori school as partial repayment of his loan. To show her
good faith, Mother gave him a tape recording of the meeting.

But then he started playing the tape for people. Mother
heard that he had edited it to make it sound like she was threatening
his life. In the meeting, she had used the story of Ananias and
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Sapphira from Acts (4:34-5:11) to illustrate what the Bible said
would happen to people who lied about their assets. They were
struck down dead by God. In the meeting, Gregory asks, “Are you
saying that I will die if I do not fulfil your commitment?”

Mother responds, “Absolutely not.”®

But now she heard that he was playing the tape with the
“not” edited out. ’'m not sure he actually did this, but the lines had
hardened on both sides. And something had obviously happened
between June and November to change his mind about the check.
Later I found out what it was.

In November 1980, Gregory wrote her a letter asking for
his fifty-five hundred dollars back and said that unless his debt to
the church was canceled at the same time, he would sue her. “You
either resolve this, I warn you, or you will have one of the biggest
enemies you have yet had out to expose you.”” He mentioned
having been contacted by “your many enemies, deprogrammers,
asked to go on national television, newspapers all over the country,
to expose you. They will not rest until you are fully exposed and I
am just about ready to join them.”"

His tone was personal. He stated that he still believed in the
“hierarchy,” ie., the ascended masters, and invoked divine
assistance, but viewed her as a fraud.

I see through you now for what you are: a tormented child
by both parents, as per your personal confession to me;...I
was thoroughly brainwashed by you....If you could just be
totally honest in all your dealings perhaps you would
not...have all the enemies you do....You are greedy,
selfish, power happy and a money hungry woman. No
wonder you are called ‘Madame Clear Profit’ on the
outside....You stand next to the Great Whore as the False
Prophet."
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In December, the church’s lawyer, Marvin Gross, wrote to

Gregory:

It is incredible to me that an adult member of a respected
profession could write such a vicious and vindictive
letter....I have never seen such an abusive and threatening
letter ditrected either to 2a woman or to a minister, and such
a complete lack of willingness for a grown man to take
responsibility for his own circumstances.'

Gross threatened to sue Gregory for libel, slander and
collection of the remaining money. If Gregory would quit speaking
out against the church, he would drop the whole matter. Gross
wrote, “Refrain from discussing to any third person any of your
experiences or transactions with and your knowledge about Church
Universal and Triumphant...or maligning the church.”” Gregory’s
lawyer later used this letter as the basis for the extortion claim.

Rather than refraining from discussing the church, Gregory
contacted at least ten newspapers and the county building
authorities with reports of problems at Camelot. At the time,
Camelot was made up of the large, Spanish-style Gillette Mansion
and associated outbuildings, which had been built in the 1930s,
along with two mid-century seminary buildings constructed by the
Claretians, a Catholic order which had previously owned the
property. Church Universal and Triumphant (named with the
intention of being the church for the New Age) had big plans to
develop Camelot, as shown in a “master plan” booklet produced in
1978 by an architectural firm called Smith and Williams and an
outside artist, hired before Gregory’s involvement."* But the county
zoning authorities had thus far refused to approve any of the
church’s building or remodeling plans and the church had been
getting by with temporary facilities, including circus tents and semi-
permanent outdoor pavilions.

Gregory claimed that the tents put up for conferences were
illegal, that walls had been removed from a Summit University
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classroom, causing structural weakness, that people were sleeping
forty or fifty to a room, and that the classrooms used by the church’s
Montessori International K-12 school (held in some of the older
Gillette buildings) weren’t up to earthquake codes. He asked the
building department to shut down the church’s winter conference.

The county authorities discovered that the church did have
proper permits for the tents and refused to shut down the
conference. The rest of the allegations were a mixture of truth and
error. The Summit University classroom was fine. The wall that had
been taken out was a non-bearing wall with a large, flimsy accordion
door in it. But one of the elementary school classrooms did have to
be moved out of the old Gillette carriage house. Gregory’s
allegations forced us to make this and other inconvenient shifts in
our occupation of the already overused facilities.

Mother viewed Gregory’s campaign as an act of war.
Although she had promised not to sue him for the money he owed
the church, she felt that his actions negated that promise. “He didn’t
do this because he was wortied about the children at Camelot,” she
said. “If he was, he would have said something about these
supposed violations when he was here.” Mother told the board to
go ahead and sue him for the remaining thirty-three thousand
dollars, which they did in March 1981.

On May 11, Gregory filed a countersuit claiming fraud,
intentional infliction of emotional distress, extortion, involuntary
servitude, quantum meruit, and assault—alleging that Edward and
several “ninjas” had threatened him when he tried to enter the gates
of Camelot that April—and requesting over two-hundred-fifty
million dollars in damages. As I read the complaint, I couldn’t
imagine that anyone would take it seriously. First of all, Edward was
a conscientious, reserved person who would never have assaulted
anyone, let alone Gregory, with whom the church was already
involved in a lawsuit.
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Secondly, besides Mother’s guard Frank Toth, a martial arts
instructor who was not at the front gate on that day, we didn’t have
anyone on staff who could remotely be classified as a “ninja.” Frank
had conducted a few months of martial arts classes up on a tennis
court, but that had hardly been enough to turn any of the staff into
Warfiors.

After filing the lawsuit, Gregory and his daughter Linda
went on a tour of the country, interviewing and videoing ex-
members of the church. The tour cost twenty thousand dollars,
which he testified in court was his own money, casting doubt on his
later claim to have been destitute after leaving the church in 1980."

There was a personal component to Gregory’s journey. He
hoped to uncover evidence of my mother’s first marriage. On the
tour, Gregory interviewed my father’s first family in Virginia. My
father, Mark Prophet, had founded the church (as The Summit
Lighthouse) in 1958 in Washington, D.C. I had known that my
father had been married and had five children when he met my
mother in 1961.

But Gregory somehow was aware that my mother had also
been married at the time. Gregory also visited her parents, Hans and
Fridy Wulf, in Red Bank, New Jersey, and, telling them that he was
Mothet’s close friend, asked for the name of her first husband. He
then used that name to look up the marriage license. When he
returned, Gregory revealed this marriage to the press. My mother
had never denied the marriage, but she had certainly not talked
about it, allowing the church members and her family to believe that
Mark had been her first husband. The fact of my mothet’s eatlier
marriage did not upset me as much as her secrecy. I wished I hadn’t
had to find out about it in the newspaper. Gregory’s tactics did not
endear him to our family.

The other “fact” that Gregory revealed to the press was his
claim that the church owned a supply of weapons, including dozens
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of AR-15 rifles (the civilian version of the M-16), which had been
purchased in the early 1970s. I had heard this allegation before but
thought it was just another lie made up by our enemies. I had never
seen them. In fact, there were never any weapons in evidence at
church functions.

Some of my mother’s guards did carry concealed handguns
at various times, in response to threats, some from among the
thousands of letters she received annually, not only from church
members but from people who read her books. Some readers were
offended by her message—to the point of making credible violent
threats. She was a controversial figure and there is no question that
her claims to speak directly to founders of the major religions, and
to hold various spiritual offices and titles, offended many people,
religious or not.

I later learned that the weapons were connected to the
prophetic, survivalist component of the church’s teachings, which
had been emphasized at various periods in the church’s history.
During the early 1970s, the most recent previous period of
prophetic ferment, a group of staff men had bought some AR-15
rifles and other weapons and they had been kept on some land that
had been purchased for the church’s use near Missoula, Montana.
The weapons, which were never used, were for defense against
some possible future collapse of civilization. The weapons had been
purchased legally—though illegal purchase of weapons would
become an issue later, in 1989, when the church built fallout shelters
in Montana. However, even these illegally purchased weapons were
meant as a hedge against a predicted collapse of civilization, and
were never used. Weapons were certainly not a common sight on
church properties even in Montana, although some staff did use
rifles to hunt wild animals.

The newspaper articles were not the end of Gregory’s
campaign. In November 1981, after the church bought the Montana
ranch, he went to Montana, invited by Christian groups who
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believed that the church was Satanic, and held public meetings,
saying that the church was a dangerous cult that wanted to take over
the county politically. Gregory’s allegations fed Montanans’ natural
suspicion of their new and strange neighbors.

In the summer of 1982, Gregory was quoted in a Montana
newspaper as saying that people were so worked up that a posse was
ready to come after Mother and shoot up the church conference.
This, along with some anonymous death threats, led Mother to start
giving her lectures and dictations (messages from ascended masters)
from behind a screen of bullet-proof glass. She eventually
discontinued it but she considered Gregory to be her chief enemy
and saw her war with him as a physical outcropping of the spiritual
battle of good against evil that she waged every day.

Part of me didn’t completely adopt this view. I listened
carefully as the attorneys began their opening statements, wanting
to know if there was any substance at all to Gregory’s claims.

Gregory Mull c. 1979
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Chapter 2: Competing Narratives

At 3:30 p.m. on February 10, 1986, Lawrence Levy stood
up, facing the judge, clasping his hands behind him as he spoke.
Levy was not a member of a large firm, nor did he appear very
successful. He had been one of the only attorneys willing to take
Gregory’s case, which was, of course, on contingency.

Levy began with a summary of Gregory’s life. At the heart
of his argument was the claim that Gregory had been under coercive
persuasion during his time in the church (he did not use the term
“brainwashed”). He said: “My client...was recruited.... They reeled
him in like a hooked fish....Gregory...became ensnared by the
deliberate manipulations and control of these defendants.”"®

Levy promised that the evidence would show that the
church wanted only two things—Gregory’s professional skills and
his money. And that they conditioned him to give both under the
threat of spiritual damnation. After agreeing to pay Gregory’s
expenses, Levy said, the church changed the rules and began
“coercing” him to sign promissory notes. When he wouldn’t turn
over all his worldly possessions, they “kicked him out.” Levy
claimed that Gregory was destitute when he left the church, and that
the fifty-five hundred-dollar check that he wrote at the June 1980
meeting was Gregory’s last money. After he wrote it, he was reduced
to eating from a Dumpster behind Vons grocery store."”

Levy also claimed that Mother and the church were
responsible for Gregory Mull’s health problems. He claimed that
Mother had labeled Gregory the “Beast of Blasphemy” and “the
Serpent,” putting him in great fear since “his Biblical training and
religious training taught him to believe that the beast and the serpent
were evil to be sought out and destroyed.” This fear was the cause
of Gregory’s “stroke-like incident,” which eventually led to his
degenerative neurological disease.'
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So he’s even trying to blame his health problems on us, 1
thought. When Levy finished, a gray wash covered the courtroom.
The jurors seemed to be looking #rough my mother, even though
she was facing them, trying to look subdued, wearing just two of the
large rings she normally wore on every finger. I was shocked at the
broad range of Levy’s argument. After all that Gregory had done in
his campaign against the church—traveling around the country,
holding public meetings in Montana—he was saying that it was the
church that had caused him stress.

The idea that Gregory had ever been in genuine fear for his
physical safety was ridiculous, I thought. He knew that Mother
would never hurt anybody physically or ask anybody to do so.
Church members were constantly told that God was in charge of
justice, and that they should handle differences by petitioning
spiritual beings, primarily through the prayers known as decrees,
about which there would be ample testimony. Decrees were alleged
to be an instrument of hypnosis, leading to mind control and
coercive persuasion. They were also supposed to have caused
Gregory emotional distress, and the question of whether a jury
should be asked to judge a church for its prayers is a pivotal part of
the question of whether religion was improperly put on trial in the
courtroom.

But all of this was left to come when the church’s lawyer,
Ken Klein, stepped up to the lectern. Klein, a foot shorter than
Levy, was a member of a large, prominent law firm, and wore a well-
tailored three-piece suit. His defense was simple. First, he said the
evidence would show that beginning in 1974, Gregory volunteered
many times to do architectural work for the church. He was finally
invited to do so in January of 1979. Over the next ten months, he
borrowed about thirty-eight thousand dollars from the church to
pay for his expenses. “You will learn that he acknowledged on many
occasions that the money he was being given was a loan.”"’
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The evidence would show, Klein continued, ““That Mt. Mull
was his own man and was not brainwashed...” Levy interrupted and
asked that the term braimwash not be used. He didn’t plan to use it,
and claimed that there was a vast difference between
“brainwashing” and the terms he intended to use, ‘“undue
influence” and “coercive persuasion.””

Klein concluded by saying: “The evidence...will prove that
Mr. Mull’s claim of being coercively persuaded, manipulated,
controlled was simply a way for him to avoid his responsibility to
pay back the thirty-eight thousand dollars that the church had lent
him and was also a way for him to justify in his own mind his failure
to achieve the type of success that he had hoped to achieve through
his membership with the church.””

The atmosphere seemed to lift after his statement but I still
felt unsettled. I knew that people often volunteered to work for the
church and that there were different levels of staff. They ranged
from unpaid volunteers (the lowest status, which Gregory was) to
permanent and probationary staff, who had a higher spiritual status
and received small stipends plus room and board. Even board
members did not get more than five hundred dollars per month. I
didn’t think Mother would have taken Gregory’s check if she had
known it was his last money. Even so, I wanted to know more about
what the deal actually was when Gregory came to Camelot.

After the opening statements, court adjourned for the day.
As we walked out, I said to one of my friends, “What this is really
about is whether people should be allowed to live the way we do at
Camelot, or not. Can you have a monastic community where people
work for next to nothing?”

The next day, Gregory took the stand, beginning testimony
which his physical disabilities made agonizingly slow, lasting three
days. In between all the stumbling and stopping, what became clear
to me was that even based on Gregory’s letters and testimony alone,
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Ken Klein’s version of the facts stood up much better than did
Lawrence Levy’s. What kept the trial going for six weeks was the
attempt to prove the coercive persuasion argument, to show that
the church’s Summit University program could cause somebody to
be coercively persuaded (really a synonym for brainwashing, as
discussed below), and the attempt to portray my mother as a
dishonest and manipulative person.

Although Levy alleged that the promissory notes had been
signed under coercive persuasion, he never questioned Gregory’s
signature, or suggested he had not himself written the numerous
letters that were entered into evidence, and written them while living
in his own home and working for himself. Those letters
substantially agreed with Klein’s version of the facts.

The first area of focus was the church’s alleged use of high-
pressure recruitment tactics. But even under questioning from Levy,
they did not sound aggressive. Gregory told the jury that he found
the church’s teachings through a woman who attended a meditation
group that he held in his home. She introduced him to some
members of CUT, who taught him how to give the church prayers
known as decrees. Gregory said he was interested in learning,.

Levy then asked Gregory to talk about his religious
background. He said he had been a Christian Scientist in his
twenties and thirties and later joined a group that studied a book
called Treatise on White Magic, by Djwal Kul. This book, although
Levy didn’t mention it, was channeled by Alice Bailey, a student of
Madame Blavatsky’s Theosophical Society—whose ideas had also
led to our “ascended masters,” whom we also called “the saints of
East and West.” Their teachings were a combination of Christian,
Hindu and Buddhist ideas.

Djwal Kul was also acknowledged as a master in our church.
Levy did not dwell on Gregory’s spiritual life before he joined the
church because he wanted to imply that Gregory had been nothing
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more than a garden-variety Christian before he came in contact with
CUT, which he would portray as entirely un-Christian. This fits in
with the standard anti-cult narrative that cults prey on unsuspecting
Christians. Next, Gregory told about the meditation group he had
in his home during 1973 and 1974, describing it as a Christian group
that studied Bible teachings. Levy took care to let Gregory stipulate
that it did not study metaphysics, white magic or black magic,
technically incorrect since Alice Bailey, author of the Djwal Kul
books, claimed to teach ‘“white magic,” and practices such as
invocation and positive affirmation, which came from the American
metaphysical tradition.

Gregory said that the member of his group who introduced
him to the church was named Barbara, and that she was an attorney
who worked for the government. He said that most of the people
in his group did not like Elizabeth Clare Prophet’s teachings—they
were too strict. But he liked them because they were strict.”” Barbara
introduced him to a man named Rory Ingalls who had been the
church’s group leader in San Francisco. Gregory said that Barbara
and Rory took the initiative in coming to see him, but he wasn’t
opposed to their coming. They taught him to decree. “They would
seek me out. But I was interested.”” These also didn’t sound like
heavy recruitment tactics to me.

Levy next began questioning Gregory about life at Summit
University in Santa Barbara, which he attended in January 1975.
Summit University was an intense program—decrees, lectures, lots
of reading and paper writing. But was it brainwashing or coercive
persuasion? It was during Levy’s questions about this time that I
began to see the foundation of his argument.

Levy alleged that both the setting and the lifestyle as well as
the decrees were part of a system that put people under mind
control. He discussed the diet at Summit University, getting
Gregory to testify that there was no protein served, other than beans
and peanut butter, and that the fasting, together with a busy
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schedule and little sleep, made him feel weak. Later, Gregory
testified that though his schedule was busy, he “sometimes” got
seven hours of sleep, and his recollection of the schedule did not
add up.”* T remembered plenty of eggs and dairy in our vegetarian
diet of that period.

But much of the testimony focused on the church’s chanted
prayers, the decrees. Gregory told Levy in a soft, childish tone, “I
tended to like them [decrees]” and that “other times,” decrees
“would make you so you were very passive and therefore you would
accept everything.”” At another point, he called decrees “hypnotic
because repetitious, constantly repetitious.”” He held onto the s in
“repetitious,” a seemingly involuntary side-effect of his illness.”

Levy was trying to establish that Summit University students
would agree with whatever Mother said after they had decreed. But
Gregory’s feeble state hampered him. Levy asked, “Did you feel that
after you heard whatever it was she had to say to you, that you would
reject or accept whatever it was she was saying?”’

Gregory: “It was usually accept or reject, correct.” Levy
had to rephrase the question and still did not get the answer he was
looking for, which was that after decreeing, Gregory would do or
accept anything Elizabeth Clare Prophet said. (As was later made
clear by his letters, Gregory’s relationship with the church could not
be characterized as one of passive acceptance, even during his
earliest association.)

Next, Levy and Gregory talked about the years between
1975 and 1977, when Gregory lived in San Francisco and would
sometimes take Mother shopping for antiques at the Merchandise

“ A typical decree might involve repeating words like, “I am light, glowing
light.” The shortest thyming decree was: “I am a being of violet fire. I am the
purity God desires.”
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Mart with his pass, so that she could get a discount. He had also
given her an expensive antique armoire that she had asked him for.
Levy emphasized that Gregory continued to decree during this
period, though he was living in his own home, theoretically
maintaining Mother’s control over him.

On the first evening after testimony, our family stayed in a
hotel near the courthouse so that Ken and Edward could continue
preparing. Among their piles of folders, there was a fat folder of
Mull’s correspondence with my mother, largely one-sided. In the
beginning, he had been full of effusive praise for her.

I looked at the first letter. In large handwriting that
measured more than an inch from the top of his risers to the bottom
of his descenders, Gregory thanked Mother for the October
conference, 1974: “So many many things with searching here and
there have come together for me.” He told her that he had problems
on the plane from San Francisco but “The T AM’ presence brought
us in safely. I invoked out loud.” The I AM Presence was supposed
to be everyone’s higher self, or personal presence of God, and there
were many decrees directed to the Presence. I smiled as I thought
of him, sitting on the plane, asking the I AM Presence out loud to
fix the plane. What did the people sitting around him think? My
mother had embarrassed me often enough by doing that every time
we had plane trouble.

“Even in this first 1974 letter,” I said to nobody in
particular—Mother was on the phone and Edward and Ken were
talking—*he’s offering his services. He says it right here, ‘I am an
architect and have a wish to help you with your architectural needs
in the future.” As I flipped forward, it was obvious that Gregory
had continued his effusive public and private support of the church
almost until the end of his time there. In January 1980, Gregory
wrote a letter to the editor of the Thousand Oaks News Chronicle in
response to a series of negative articles, saying, “This is not a cult.
There is no personality worship here.””®
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But Gregory’s letters did make it clear that he accepted
Mother as an authority on ascended master teachings. In June 1975
he wrote complaining about another church member who had
criticized him for using Mother’s exorcism techniques on new
members (these techniques involve sweeping a sword through the
air near the person while giving decrees and prayers). He blamed the
“opposition” and “criticism” of these members for recent muscle
aches and a “backlash” of energy. He asked for her counsel.”

On cross-examination, Klein got Gregory to admit that he
hadn’t always been fully compliant with the organization, although
he did consider that he had been its “slave.” On September 22,
1975, Gregory wrote a letter to Randall King, Mother’s husband at
the time, who also ran the church’s photography studio in addition
to other leadership roles. Gregory had complained about some
photos that he had ordered from the church which had been
damaged and which he had returned. Randall, telling him a refund
check was on the way, had left him a voicemail claiming they must
have been damaged in the mail, telling him he was immature not to
walit for an explanation, and that if he continued, he would be taken
off the church mailing list.

In his letter, Gregory claimed the quality of the photos was
not good and that they were heat sensitive. He complained about a
display of temper Randall had exhibited at Summit University. He
wrote, “You may be able to get by with this with the staff being
Mother’s husband, but my higher self will not tolerate such
behavior. I am not that masochistic that I would let you make me a
slave under your domination and control.... The Ascended Master
teachings are so pure and high and I am hooked, but, not on your
personal running of the organization.””

He threatened to withdraw his support from the church but
not from the masters:
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I will not be made to feel unworthy by you, or controlled
by you by fear that you will drop me from your lists....I
can practice A.M. [ascended master] teachings without
your organization....As of the day you so indiscreetly
placed your hostility on my Dictaphone tape, I have
withdrawn from all local activities and have so stated
31

why

In the letter, Gregory sounded much more like the touchy,
dramatic person I had known than the passive invalid in the
courtroom. The tenor of all the letters was that although devoted to
Mother and asking her for spiritual advice (and to do things like
confirm his past lives as read to him by a psychic), he maintained
his autonomy.

Gregory testified that after writing the September 22 letter,
he still considered himself a church member, though “partially”
separated.” Following that letter, on September 30, 1975, Elizabeth
Prophet wrote to Gregory, telling him that “you are welcome to
partake of the masters’ teachings at the level of your own
commitment.”” In other words, he could attend services without
being a church member (this was a common lesser level of
commitment). She did not pressure him to remain a church
member, but he never formally resigned, either.
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The Question of Volunteer or Paid Labor

Much of the trial was spent discussing what the arrangement
had been when Gregory eventually did leave his home and move to
Camelot in January of 1979 (at least on weekdays), beginning his
work for the church, for which he was eventually paid more than
thirty-seven thousand dollars. Unfortunately, there are gaps in the
written evidence concerning these arrangements.

Although Gregory discusses them extensively in his letters,
no letters exist from the church specifically outlining their
agreement. However, Edward Francis and Monroe Shearer, church
board members who interacted with him, also testified. Their
testimony can be weighed against his letters and the testimony of
Randall King, who by the time Gregory was on staff was no longer
a board member, though he did attend some meetings.

Many of Gregory’s letters were entered into evidence but
were not read into the trial transcript and were not available to
accompany the transcript as it was published on the Internet in the
1990s (on the now inactive factsource.com). Hence those who have
read the transcript may have missed some of the background
provided by the letters. Neither Gregory nor Levy ever claimed that
he did not write the letters—simply that he had been under coercive
persuasion when he wrote them.

The letters are, therefore, of interest to those wishing to test
theories of coercive persuasion. They do give ample evidence of
both personal autonomy and attempts at negotiation. The central
point of the letters was that Gregory wanted to volunteer for the
church in exchange for the church loaning him money to meet his
expenses, and he promised on numerous occasions to pay back that
money once he had sold his home, on which he planned to tithe
(give ten percent) of the proceeds, which he would have been
required to do as a church member.
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Here is what the letters say about the question of his
compensation: In February of 1979, ten months before he signed
any notes, Gregory made it clear the money was a loan. “When
Monroe called me and asked me to come and do architecture at
Camelot on my terms, I was pleased and grateful and wanted to
make it as easy as possible for all of us. I said I could only come at
once if my monthly bills were met, which runs about $2,000 per
month.”**

In spite of his use of the words “on my terms,” which he
repeated often at the trial, his letter went on to describe the
payments he was receiving as loans. He said he planned to sell his
house in June and promised, “I will give you 10 percent of all profit
I make from the sale of my property, but will also pay over and
above that sum if necessary to see you are paid back in full for all
monies paid to me to date of receiving sale money, unless the home
could not be sold for some reason.” In the same letter, he stated
that after the home had sold, he would continue to work for the
church for a requested salary of seven-hundred dollars per month.
He also sketched out a plan for helping to support the church’s
architecture department in the future by taking on “outside work,”
i.e., non-church clients.

A March 1979 letter seems to support the characterization
of the money as a loan: “Beloved Mother and the Board of
Directors: Thank you for your loan assistance making it possible for
me to be here.””* However, in court, he testified that though he had
referred to it as a loan, “it never was a loan. It was payment of
expenses no matter what it was called.” He later stated that he had
signed the promissory notes “out of fear”” and that he “never
intended to pay them back.”” He felt that the terms had been
changed. Klein asked him why he did not leave in March 1979 once
he realized the terms had changed. He responded that he wanted to
design the Camelot community, which he and Levy persisted in
calling the “new Jerusalem,”* though that was never its name.
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In late April 1980, after selling his house, Gregory wrote a
letter to the church, which ran six single-spaced pages, and seemed
to be an attempt to work out some kind of deal since he had gotten
less for his house than he thought he would. He made a crucial
proposal: “I am prepared to give you $10,000 as my total payment
to you but all commitments in the past will have to be waived.”*!

As we continue to review the trial testimony, it will become
apparent that Gregory’s characterization of the money as a loan is
supported by most of the other testimony, with the exception of
Randall King. His letters paint an inconsistent picture of his
finances, his expenses jumping suddenly from two thousand to four
thousand dollars per month. But overall, the theme is negotiation,
not servility—but by 1980, a tone of desperation was creeping in.

Gregory had hoped to be the lead architect on the Camelot
community. However, by 1980, the building plans were being
blocked by county zoning authorities and the threat of eminent
domain loomed over Camelot, a threat he acknowledged in his April
1980 letter to “Beloved Mother.” “We did not know of ‘eminent
domain’ and I did not know it would take so long to sell my home
so I burned my bridges behind me.”** Although Levy tried to imply
that the church knew in 1979 that development could not take place,
before inviting Gregory to come to Camelot, and to suggest that
this supported the cause of action for fraud, evidence suggests that
this was in fact not the case.

Between 1979 and 1980, two threats arose, one from the
California Coastal Commission, which involved zoning, and could
have precluded some or all development, and the other, which was
from the federal government, which was said to be considering the
property for the headquarters of a new national park, which it
planned to obtain through forcing the church to sell by the
government power of eminent domain.*
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In the lawsuit, Gregory made his case that he felt he had not
been adequately compensated for the work he performed during his
fifteen months at Camelot, in support of his claim for “quantum
meruit.” His suit asked for 1.5 million dollars in architecture fees.
Since Gregory had expected, when he came to Camelot, to be the
architect of the entire “New Jerusalem,” in Levy’s words, and the
prospective cost of the project was thirty-three million dollars,
Gregory testified that “if I completed the project, at the outside I
would charge at least a million-and-a-half to two million fee for
architectural design and renderings.”*

I thought yes, but it wasn’t built. How could he be asking to
be paid as if it had been? At most, Gregory could have asked for the
work he did do during those fifteen months to be paid at his
professional rate, offsetting the loan. But that option was never
brought up.

Klein later presented evidence that Gregory’s work while at
Camelot had consisted of designing a chapel known as the “Will of
God focus,” which was built on the church’s Ashram property in
downtown Los Angeles, together with very preliminary drawings
for a school building, and an auditorium. A few remodeling projects
were completed, but in general his drawings did not meet with
approval from either Mother or the board, something which he
admitted “frustrated” him.*

Klein also presented Gregory’s tax returns for the four years
preceding his 1979 move, which showed his business had not been
very successful, grossing no more than twenty-five thousand dollars
per year, and even netting a loss during one year. (Gregory had
initially recalled during testimony that the gross was sixty thousand
dollars.)*

Gregory’s April 1980 letter, written after he had sold his
house and closed down his San Francisco office, contained a variety
of proposals, among them that he continue to work part-time in
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exchange for his expenses being met, and presenting fees far lower
than the million dollars he would later request:

After two years I will be in a better position to serve the
Ascended Masters but I will have some time now I can give to
Camelot when my jobs are not incoming from the outside work.
If you can pay me $945.62 a month expenses I will serve you
full time with Architecture....Most architects would charge you
7% commission. With thirty million dollars of buildings it would
cost you over two million dollars for architectural fees. My
expenses would be less than $12,000 per year and in three years
30 million dollars of architectural work could be designed which
would only cost less than $36,000 for an architect.”

In other words, he was offering to design the entire Camelot
community for thirty-six thousand dollars. But by May 1981, when
he filed his lawsuit, Gregory’s calculus had changed. He then felt
that he should be paid as if the entire Camelot project had been
built. A crucial turning point in the relationship between Gregory
and the church is the meeting held with Mother, Monroe Shearer
and Edward Francis in June 1980, which will be reviewed later in
this document.
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Chapter 3: The Secrets of the Confessional

As Gregory’s testimony moved through his various causes
of action, inevitably, sensitive and personal topics arose. The cause
of action for “breach of confidential relationship,” which turned on
his claim that my mother had divulged the contents of a “clearance”
letter he had written at Summit University, which was also called a
“confession letter” during the trial, though the two terms were not
equivalent in church terminology. Confession was part of the
Summit University experience and was supposed to be a liberation
from the past, though as seen by church opponents, it was part of
the system of manipulation and control. In any case, the handling
of the letter became an important topic, testified on by numerous
witnesses.

Levy had added this cause of action to the lawsuit after an
incident that happened at one of Gregory’s public meetings in
Montana in late 1981. At the meeting, Gregory claimed that the staff
were mistreated and didn’t get salaries. One staff member in
attendance, a woman named Peggy Keathley who had known
Gregory at Summit University, stood up. An imposing woman with
three grown children who had managed a lodge in Alaska, she
corrected Gregory, saying that she did get a salary. According to
Gregory’s testimony, she didn’t stop there. “Peggy...said I was just
an impotent homosexual, and hated the guru.”*

Levy told the jury that this was a breach of Gregory’s
confidential relationship with Mother since this information could
only have come from a letter he had written to Mother back in 1975.
In the letter, according to Gregory, he had described some eatly
homosexual experiences and had “followed a homosexual path,” as
Levy put it, in his “teenage [years| and twenties mainly.” After
becoming associated with the church, he had never discussed his
“sexual past” with “anyone at the church” except in the confession
letter he wrote to Mother while he was at Summit University.*

38



Coercion or Conversion? CUT v Mull v Prophet

Writing “clearance” letters was a ritual conducted at Summit
University at the end of every quarter. The letters were supposed to
contain a list of all the bad-karma-making acts a person had
committed in the past, and it was supposed to be read only by
Mother, who would give “clearance” decrees, asking for all negative
energy associated with it to be “transmuted,” or dissolved. After
that, the letters were to be burned. Gregory’s conclusion was that
the only way that Peggy could have learned this information was if
Mother read the letter and told somebody about it, or if the letters
had not been burned as promised.

The church attitude towards homosexuality was faitly
standard for esoteric groups of its time, conditioned not only by the
Bible but by fundamentalist Hindu proscriptions against its practice.
In Mother’s parlance, homosexuality was a “misuse” of the sacred
fire, the energy of the life force, and not permitted for church
members. However, people could hold a lesser level of membership
as “Keepers of the Flame” and attend conferences without any one
quizzing them on their sexuality. Mother herself was always polite
and cordial to the gays she interacted with professionally. But
people who formally joined the church or the staff were supposed
to give up their practice. Nobody could miss the teaching that
homosexuality was one of the sins that had previously led to the
destruction of ancient civilizations, and was likely to doom our own!

There were a number of “recovered” gays and lesbians on
staff, and since many of the staff were single and celibate, they
blended right in. Some previously gay staff ended up entering a
heterosexual marriage; others eventually returned to their former

lifestyles after leaving staff and the church.”

“In the mid-1990s, I changed my views on homosexuality, which I do not
believe can or should be “cured.” However, I think it is important to maintain

39



Erin Prophet

On cross-examination, Klein addressed Gregory’s claim
that only Mother had known of his past. He first asked Gregory if
he could name anyone who saw the letter after it was supposed to
have been burned. He couldn’t. Then he asked him if he could
remember a time when anyone from the church threatened him
with revealing its contents or asked him to do something to prevent
them from being revealed. He couldn’t.

To effectively counter the claim, Klein believed he must
show that Gregory himself told other people the secrets that he was
alleging he put only in his letter. Klein asked him if he had ever
discussed his homosexuality with any of several witnesses. They
would later testify that he told them he had been homosexual before
entering the church but that the church had “cured” him. His
former wife, Kathleen, testified that she had been awatre of his
homosexual past and had shared that information with a female
church member.”” His own words, therefore, represented another
means by which Peggy Keathley could have known of his earlier
homosexual experiences when she stood up in the Livingston
meeting. A former teaching assistant from Summit University also
testified that she had seen the confession letters burned after the
clearance session during Gregory’s quarter.’'

Although I never spoke to Peggy about the incident, I am
quite sure that her outburst was her own idea, that my mother did
not tell or encourage the staff to launch personal or public attacks
against Gregory, and that feelings against Gregory were running
quite high among staff at the time, as he was seen as a block to the
church’s plans to develop a community and improved living
conditions for everyone.

some historical perspective on the church’s teachings, which were shared by many
religions at the time.

40



Coercion or Conversion? CUT v Mull v Prophet

As far as whether my mother had mishandled Gregory’s
Summit University confession letter, my thoughts ran something
like this. I had no doubt that Gregory’s letter was in fact burned
after Summit University. But a case could be made that my mother
had not always appropriately handled private letters from followers.
There was a strong culture within the church of writing letters—of
confession, for advice, “clearance,” supplication and petition—
cither to Mother or to the ascended masters. The ones written to
masters were meant to be burned, which was considered to be a way
of “sending” the requests to other realms, and also of helping to
transform or “transmute” the events written in them. This process
was an important part of the religious beliefs of the church and had
come from earlier ascended master groups.

However, Mother also received a large variety of
correspondence under varying circumstances, which included
confession letters addressed to her, requesting a penance and
response. Clearance letters written to her at the end of Summit
University were meant to be burned and I had often seen this taking
place in outdoor barrels the church maintained for the purpose.
People seemed to appreciate this ritual—it was a symbol of the
spiritual transformation they thought they were undergoing. But
after Summit University, confession was a different matter. They
often wrote her other letters with personal details, sometimes
marked “confession.” She spent hours per week assigning penances.
Many of our members were former Catholics, and they really
seemed to get something out of confession.

But Levy used Mother’s loose handling of these other non-
clearance letters to cloud the waters. It was true that Mother wasn’t
always as careful as she should have been about confession letters.
She received thousands of letters, and employed a staff of four or
five secretaries to open and occasionally summarize them.

Some required official church discipline or counselling. She
often shared serious cases with close staff, usually with the intent
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that they would “share her burdens” by praying about problems
revealed in letters. After all, everyone in the church believed that
“negative energy’”’ could be harmful if not handled effectively. Much
of what church members did with their time was think about
dissolving negative thought patterns.

But there was some looseness around the handling of
Mother’s private correspondence, especially around close staff.
Randall King later testified that Mother used to turn some
confession letters over to board members, who would sit around
and laugh at “the juicy parts,” as Levy put it. I didn’t doubt that
happened on occasion, and Randall was probably one of those who
laughed, moreso than Mother. Some of these letters were likely also
ordinary correspondence, of which Mother’s was filled with
outlandish questions about past lives and spiritual practices.

While Mother did not tend to ridicule her sincere followers,
and she had never, to my knowledge, threatened anybody with
revealing the contents of their confession letters, her habit of
sharing them with friends and family members in order to, as she
saw it, deal with “karmic situations,” could be seen as manipulative
and unethical.” She also did seem to need to talk about the letters at
times, which was done with close staff (quasi-clergy) in the guise of
preparing to “transmute” what was in them.

In spite of the loose handling of some letters, I still didn’t
think Gregory’s claim held much water. It made more sense to me

“ It is difficult to excuse Mother’s practice of occasionally also sharing
information from a confession letter with a friend or relative of the confessor
with the purpose of interfering in intimate relationships, particularly among her
family and close staff. The intent was to promote spiritual growth, but it also
often coincided with increasing her own power in the person’s life. This serious
ethical violation can perhaps explained in light of her lack of pastoral training and
the sheer volume of thousands of letters she handled in a wide-ranging thirty-year
ministry, of which a small fraction were mishandled.
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that the leak would have come through Gregory himself. From his
correspondence, he did not appear to be a particularly private
person. In a 1975 letter that was not marked “confidential” and that
he had to know Mothet’s secretaries would see, he asked all kinds
of personal questions. Should he have gotten a vasectomy? Were his
past-life recollections valid? Was he really one of the thieves who
was crucified with Christ? Was he Michelangelo in a past life?”

Besides, many people who knew Gregory thought he looked
“gay” just because he seemed to fit the current stereotype by his
dress and mannerisms. It didn’t have to come from a confession
letter. Taken in total, his own letters and testimony as well as the
testimony of his ex-wife Kathleen suggest that he was conflicted
about his sexuality and looked to the church to help him achieve
stability or redemption. Believing the church’s teachings on
homosexuality and the dangers of extramarital sex no doubt
increased his conflict, especially if he was homosexual or bisexual
by nature. Kathleen testified that he had not been faithful to her
during their long-term sexual relationship and brief marriage, even
during his church affiliation.”

In his closing argument, Klein presented his theories about
the facts behind Gregory’s claim for “breach of confidential
relationship.” He commented: “not one single witness has testified
that they ever saw Mr. Mull’s clearance letter.”* He offered an
alternate theory of how some church members might have gotten
the idea that Gregory had been gay, saying:

The argument was made by Mr. Levy that you know Mr.
Mull wouldn’t have done this because he wouldn’t go
around telling people he was a homosexual....But if you
look at the testimony by the witnesses...they had one
similarity. That Mr. Mull didn’t say he »as a homosexual.
He said he had been a homosexual and was cured by the
teachings. So it is no longer a statement where someone is
confessing a terrible sin. It is a statement where Mr. Mull,
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the true believer who wants to tell everybody how great
this religion is, is telling everybody, “This religion is so
terrific that it cured me of being a homosexual.”

This argument made sense to me in that it was a part of
church culture during the 1970s for people to brag about how “bad”
they had been before joining, usually in the context of sex, drugs
and rock 'n’ roll. Gregory’s sexuality was just one of the personal
and sensitive topics to be raised by both sides during the trial, not
all of which are dealt with in this book, but which remain, I imagine,
a painful memory for all those who participated.
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Chapter 4: Divorce, Assault, and Coercion

Gregory’s next claim, “intentional infliction of emotional
distress,” was primarily based on the allegation that Mother forced
him to divorce his wife Kathleen (who was now remarried and with
the last name of Mueller). Gregory and Kathleen had been dating
on and off for eight years before Gregory first enrolled in Summit
University. She was a single mother with two daughters enrolled in
the church’s school. It was common for Mother to encourage
people in long-term relationships to marry when they joined the
church or attended Summit University.

Gregory and Kathleen were married at the end of 1977 but
didn’t live together immediately. Kathleen was on staff at Camelot
but Gregory still had his business in San Francisco. In fact, one
reason why he wanted to move to Camelot was to be near her. But
their marriage was not easy. Kathleen complained that Gregory
would keep her up at night, criticizing her, and that she was also
under pressure from long work hours as Mother’s secretary. Mother
often awoke Kathleen at night to work,” and Kathleen also began
complaining about Mother to Gregory.

Mother’s attitude towards “criticism” was that it “opened
the door” for negative energy, and should be reported. This led to
a strained culture among the approximately five-hundred people
who made up the church headquarters staff at the time. Family
members and friends often reported on each other. Loyalty to the
guru was supposed to trump loyalty to a spouse. Gregory reported
Kathleen to Mother, who decided she had to leave immediately.
That had been the tradition on staff as begun by the church’s
founder, Mark Prophet. The idea was, if you’re going to go, go
quickly, so that your negative thoughts won’t attract bad energy to
the community. (Ideas about good and bad “energy” affected most
aspects of life.)
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Rather than go with Kathleen, Gregory decided to stay at
Camelot. In a letter, he expressed relief: “I spent twelve miserable
years knowing Kathleen. I want it to end....I really tried my best but
to continue would be a waste of valuable time. I thank El Morya
often for the dispensation that I do not have to continue the
marriage....I know Kathleen hates me...May I start divorce
proceedings?” °* He also expressed concern that he divorce
Kathleen quickly before she ran up bills that he would have to cover.

He testitied that Mother told him at that time that he had El
Morya’s permission to divorce Kathleen and that even though he
later told her that it was his own decision, it wasn’t. “Dear Kathleen,
I want it clearly understood once and for all that I, of my own free
will, have decided to dissolve our marriage.”” I had to admit that
asking a guru for permission to divorce sounded like a gross
intrusion of a religious figure into private life. On the other hand,
the position of the Christian church itself has changed greatly over
time—and the Roman Catholic church has had its own long history
of not sanctioning divorce. Although asking one’s spiritual teacher
permission to divorce sounds strange in the twentieth century, it is
certainly not unheard of.

In any case, the testimony differed from the letters on
whether Gregory had been ordered to divorce Kathleen or had
made the decision independently. By November of 1980, after
leaving Camelot, he had changed his mind, writing to Mother as
“Mrs. Prophet™:

I thought I was choosing between a wife and God, but my
true decision was between two women, you and her, and I
chose the wrong woman. I consequently lost a wife whom
I still love....I take full responsibility for Kathleen leaving
me....I have apologized sincerely....It was your
manipulations that was the first cause.”
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The real question to be determined during the trial was whether
Gregory’s post-church view of his life was more accurate than
the one he had held while he was inside.

X 3k >k

As the trial continued, I and the other members of the
church’s side settled into a routine. We would spend every evening
in prayer, which continued also in the car on the way to and from
the courthouse. We were convinced that God was on our side and
that truth would prevail.

Mother did often seem frustrated at not being able to give
her version of events. One morning, I was combing my hair in the
courthouse restroom when the only white, non-retired member of
the jury walked in. Her name was Carole Snow and I had noticed
her the first day when she said she was a therapist who worked as a
teacher at a nearby college. She was tall, thin and alert, although her
high-necked, print dress seemed dowdy. Mother came out of the
stall and said “Hi” to her, smiling her engaging smile, which a
reporter had once called “slightly buck-toothed.”

“Hi,” Carole smiled back.

“Isn’t it great about Cory Aquino?” said Mother, picking her
hair in the mirror. Aquino was in the middle of her dramatic sweep
to power in the Philippines.

“Yes, it is,” Carole said.

Later, Mother told Ken about the interchange and he
warned her not to say anything to the jurors at all, not even normal
pleasantries. Mother hadn’t realized that. As we walked back into
court, she had a set look on her face. She was used to being able to
charm people with her voice and enthusiasm. Now all she could do
was to look at the twelve people who controlled her fate across a
wooden barrier, having no idea what was going on in their heads.
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So we continued our “clearance” work at lunch and during
breaks, decreeing and praying about the trial under our breath, in
corners and at the end of hallways. We focused our minds on all the
participants, trying to “clear” bad energy that might cause them to
act against us. This process gave Mother some satisfaction: she was
doing something on the “inner.” Clearance was something she often
practiced in private, but also did in church, from the main altar, with
church members participating. Sometimes she would pray with her
eyes closed. At other times, she would wave a sword through the
air, attacking invisible evil forces. It was a cathartic form of exorcism
that she had copied from earlier esoteric groups, and which had
taken on a more important role in church ritual in recent years.

* ok x

The next cause of action to be discussed was assault. Was
Gregory assaulted at the gates of the church’s Camelot headquarters
as he claimed when he showed up for the square dance on April 19,
1981? The square dance had been advertised as being open to the
public, and he had arrived with his daughter, a newspaper reporter
and the parents of a church member, William Malek, who had
already undergone an attempted deprogramming and was at that
time choosing not to see his parents.”

Camelot was entered by way of a set of always-opened
wrought-iron gates at one end of a long driveway, lined with
eucalyptus trees. Halfway down the drive was a single unarmed staff

“ Deprogramming is a coercive process by which friends and relatives of a
member of a group attempt to reverse its purported indoctrination techniques.
Deprogrammings are almost always coerced, with the individual confined and
prevented from leaving or using the telephone. This controversial practice is
illegal in the United States but continues to be condoned or tacitly permitted in
other nations. Nevertheless, it short-circuits the normal process by which
individuals leave groups and is today generally considered to be a harmful practice
in the psychiatric community.
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attendant, who sat in a small kiosk from which he could call or radio.
When Gregory and his party arrived, walking down the driveway,
the attendant phoned for instructions and was told to have the
group wait until Edward Francis arrived. After a discussion, which
became heated at times, the group left.

Gregory testified that he was met by a row of between ten
and twenty “judo experts” who either lined one side of the road or
blocked his way, putting him in “extreme fear of being attacked.”*
Under Klein’s questioning, Gregory admitted that nothing stopped
him from leaving other than that he wanted to go in. He did say that
Edward threatened him physically by raising his voice and calling
him deranged. But Gregory had already given a different statement.
Klein read from his deposition, taken in 1985: “Did Ed Francis
physically threaten you or act in a physically threatening manner
towards you?”

2 61

Gregory: “No.

Later, Levy had Gregory clarify that his mind was not clear
when he gave the deposition due to his recent stroke-like incident
(1984) and that it was more clear during the trial.

I thought about the question of assault. The thing that
convinced me that Edward never assaulted Gregory—that is, put
him in fear of imminent bodily harm—was that Bob Pool, a
reporter who was by no means friendly to the church, was present,
and took pictures of Edward and Gregory talking. One of them was
published in the Las 1irgenes Enterprise, a newspaper which at the
time was also not favorable to the church. There were a few staff
men who stood nearby to back Edward up, including a former radio
host who was then serving as the church’s public relations director,
but they didn’t appear to be doing anything threatening other than
standing there.
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If Edward had raised his hand to threaten Gregory, or if
twelve ninjas had lined up at the gate and put him in fear of his life,
then certainly, Bob Pool would have taken pictures of them and
they would have been used as evidence. But they were not.”

The assault charge rather seemed to be part of Levy’s
strategy to throw everything at ’em, true or not, relevant or not, and
see what sticks, especially if it supports popular cult stereotypes.t
Church “security,” especially at Camelot, was pretty ad-hoc and low
key, with the gate attendant primarily acting to direct deliveries, and
unable to stop anyone who really wanted to get in. My mother did
usually have bodyguards, sometimes armed. More on weapons and
security later.

As the testimony continued, Levy turned to some of the
other evidence that he was using to support the claim of intentional
inflicion of emotional distress. Part of the evidence was that
Gregory claimed to have been harassed after he left the church. I
knew that this would play into the cult stereotype because some
groups did harass ex-members, but we had never done so. Usually
when people left, that was it, other than sometimes telling church

“ Under California civil law, assault is both a criminal and civil offense. No
criminal charges were ever brought in the matter. Under civil law, “assault”
consists of five elements, which must all be proven: 1) Defendant intended to
cause harmful or offensive conduct. 2) Plaintiff reasonably believed he/she was
about to be touched in a harmful or offensive manner (or defendant threatened
same), 3) Plaintiff did not consent to defendant’s conduct. 4) Plaintiff was
harmed. 5) Defendant’s conduct was a substantial factor in causing plaintiff harm.
These are taken from the California Civil Jury Instructions of 2017. Other than
Gregory’s testimony of his fear, the transcript does not appear to contain other
evidence demonstrating these elements, particularly Edward’s intent.

T For morte on the “cult” stereotype, see pp. 229-30 of “Deconstructing the
Scientology ‘Monster’ of Popular Imagination,” by Erin Prophet, pp. 227-248 in
Handbook of Scientology, edited by James Lewis and Kjersti Hellesoy, Leiden: Brill
(2017).
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members not to talk to them, which could be traumatic in and of
itself, as will be discussed later.

In any case, Gregory told the court that after he left the
church, “My car was bombed, lights were turned off outside the
building. I received harassing phone calls 24 hours a day.”** He also
said that somebody had injected oil into the seat of his car.” I
looked around, wondering if we looked to the jury like the kind of
people who would do things like that.

On cross-examination, Klein asked Gregory if it was true
that a mechanic told him that he might have run over a bottle when
he thought his car was bombed. He answered “yes.” The jurors,
including Carole, were dutifully taking notes. Klein asked Gregory
if he had any personal knowledge other than suspicion that would
lead him to believe the church was responsible for the car incident.
He didn’t, but he suspected it because “I didn’t have any other
enemies except the cult.”

Another bit of information that had come to Gregory and
which he claimed had caused him to live in fear was that he had
heard that he had been labelled the Beast of Blasphemy and the
Serpent. He told the court, “I was afraid for my life, that somebody
would come and kill me.”®

I knew where this Beast of Blasphemy idea came from. In
1983, Mother had taken a dictation from Jesus that predicted the
binding of the Beast of Blasphemy (from the Book of Revelation)
and said that so-called “fallen ones,” i.e. incarnated fallen angels,
would be cast into a Biblically inspired “lake of sacred fire” after
they died. In other words, their souls would not be able to
reincarnate.

The prediction was a part of my mother’s complex theology
of evil, which had indeed begun to focus more on living individuals
rather than invisible forces in recent years. This shift coincided with
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the emergence of numerous former staff members who had begun
making public statements against her. She taught that fallen angels
could be incarnated in human bodies and commit evil acts, but that
God would provide their “judgment” after death. The dictation
about the Beast of Blasphemy did not specifically name Gregory.
Nor did she actually call him the Beast of Blasphemy. But privately,
as she often did for close staff, she provided context to the dictation
and said that Gregory was the mouthpiece of this beast. In other
words, currently acting as its instrument on earth.

But Levy’s assertion that Gregory knew from the church’s
teachings that this beast was to be sought out and destroyed was flat
wrong. As I demonstrated to myself when the dictations were
computerized and I searched them, the 1983 dictation was the first
ever to mention the Beast of Blasphemy, and didn’t direct that it
was to be destroyed. Mother never said that Gregory was “the
Serpent,” either, but she did tell people that he was one of a group
of fallen angels known as “serpents” who were in human bodies.
More on serpents later. But none of this in any way contravened the
long-time church culture of non-violence towards enemies, which
was carried out through its entire history. But perhaps Gregory’s
claim sounded plausible, given the prevalence of stereotypical
attitudes towards “cults.” And I was sure that it must have been
stressful to him to learn that he was the topic of decrees being given
by people he had formerly considered friends.

The emotional distress claim was also connected with
Gregory’s medical condition. Later in the trial, Gregory’s
cardiologist, Hosein Afshar, testified that stress could have been a
factor in the 1984 stroke-like incident that preceded the onset of his
multiple sclerosis. However, Dr. Afshar also said that according to
his notes, when he asked Gregory, after the 1984 incident, to list the
causes of his stress, Gregory znitially did not mention the church. The
church only came up later as a cause of stress.” Opinions may vary
as to whether it was the church experience itself or Gregory’s now
five-year battle against the church which had caused the most stress.
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I do accept, on the other hand, that the stress was real, and
heard that Gregory went so far as to install a chain link fence over
a welded steel frame on the balcony of his condominium to prevent
“cult” members from entering, and adopted contact lenses in an
effort at disguise.

But after Klein finished cross-examining Gregory, I
couldn’t imagine that a jury could find against the church or award
him any part of the two-hundred-fifty million dollars he was asking
for. Based on Gregory’s own testimony, almost all of his causes of
action stood on flimsy grounds. The financial damage he had
sustained as a result of his involvement seemed primarily connected
to his decision to relocate to Los Angeles.

His donations to the church had not been large, totaling just
over thirteen hundred dollars,” although he had chosen to spend
money going to Summit University and conferences, but the fees
were hardly exorbitant. He had spent perhaps ten thousand dollars
over seven years. This included money had had voluntarily spent
sponsoring friends to attend Summit University. All of these he
mentions in his letters. But there was the question of coercive
persuasion. How much would that factor into the jury’s decision?

Levy had a bang-up finish prepared for Gregory’s
testimony. Since decrees were supposed to be the means by which
Mother gained control over Gregory, Levy insisted to the judge that
he had to bring them into the courtroom. The tape he played was
one of the fastest available to the public, with decrees to a being
called Astrea. Levy started the tape in the middle of the decree and
a high-pitched hum filled the room, no doubt sounding eerie,
sinister and even hypnotic. I squirmed. Even though I liked to give
Astreas, they seemed out of place here. After about five minutes,
Levy turned it off.

“The rest of the tape is more of the same?” asked Judge
Margolis.
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“Yes,” he said.

Edward and Ken Klein were incensed at the judge for
allowing the tape to be played. He was effectively allowing our
religion to be put on trial, Klein said, adding that it might give us
good cause for having a negative verdict overturned on appeal. If
the church put on evidence about the decrees themselves, or played
any of the softer or slower ones, it might risk losing this option.

Decrees and their Role in the Trial

Every day after court, we left the physical battle and joined
the spiritual battle in the Chapel of the Holy Grail at Camelot, about
an hour away, depending on traffic. The several hundred members
of the staff were required to decree whenever court was in session,
with only those who were needed to prepare food or mailings
exempted.

Summit University students, even students in the church’s
Montessori International private high school (fourteen-year-old
Tatiana was in eleventh grade) decreed for long periods. Mother
didn’t want us to let down our guard for an instant. Even though
she kept up her incurable optimist face, we knew that verdicts in the
tens of millions of dollars had been issued recently against other
new religions, also called minority religions, and popularly known
as “cults,” such as the Hare Krishnas. That was what Gregory and
his team were hoping for. Their goal was to destroy the church.

During the decree sessions, pictures of Gregory, Randall
King and their lawyers were flashed on a large screen at the front of
the chapel. We didn’t have pictures of the jurors but the staff also
decreed about them and all evil forces attempting to influence them.
Mother often used images to focus decrees, and had previously
showed pictures of world events during decree sessions. But this
was the first time she had used it in a large group setting to focus
on enemies of the church.
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Given the amount of testimony about decrees at the trial, and
the debate about whether they were given “for,” “against,” or
“about” a person, and whether the target was the individual or the
evil forces associated with him or her, this is an appropriate place
for some background on decrees. Decrees were part of a complex
set of practices taught by the church under the term “The Science
of the Spoken Word.” They included not only prayers for judgment
and protection, but also love, wisdom, healing, peace and guidance.
There were hundreds of decrees in the church’s official prayer book,
along with hundreds of hymns, songs and mantras incorporated
from Christian traditions (usually with language modifications) and
Eastern religion. “Inserts” were written to be incorporated into the
repetitive, thyming decrees, and often included lists of undesirable
conditions to be neutralized, such as war or terrorism. Decrees were
given every day—usually for hours at a time, and often included
requests for God to handle “enemies” and difficult people.

The decree sessions about the trial, as well as many of the
decrees done by the church, incorporated military metaphors. We
began most decree sessions by invoking blue protection energy for
ourselves, asking Archangel Michael to stop all bad energy directed
at us, Mother or the community. With our spiritual shields up, we
went on the offensive and asked the angels to “bind” and drop “blue
lightning bombs” on the people we thought were sending the
energy. Further decrees might call for the “judgment” of those we
decreed about.

Bad as these images sound, it is worth remembering that people
were encouraged to use this same kind of imagery when decreeing
against their own bad habits, fears, and past karma. For example,
one of the oldest decrees calls for “transcendent blue lightning” to
“flash through 7y soul” (emphasis added). Bad energy or karma was
imagined as a thick substance like wood or tar, which had to be
burned away.
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Before we started a decree, we would often use an invocation
that until recently, Mother used only in her private clearance work.
It was written by someone in the 1930s I AM activity, and it went:
“Smash! Blast! Annihilate! Shatter! Dissolve! and Consume!”
Afterwards, one would specify an energy source. I would add, “all
energy coming through King and Mull.” As I decreed, I visualized
their faces dissolving into an explosion of white or blue light. In
spite of the violence of the images, I did not think my decrees could
actually hurt these people. The intent was that they be neutralized
so they couldn’t hurt us spiritually, and that they would stop
attacking us.

Later, former members would talk about this decree and say
it was used to annihilate anyone you wanted to get rid of. Of course,
none of them actually were annihilated, but Gregory did become ill.
It was more than twenty years before I publicly disavowed this type
of prayer and the tradition it could ultimately be traced back to. The
practice of decrees originated in a religious movement known as
New Thought and mind cure movements, primarily in the United
States. But parallels can be found in scripture. For example, among
the imprecatory Psalms is number 35, which reads in part:

Contend, O Lotd, with those who contend with me; fight
against those who fight against me! Take hold of shield and
buckler, and rise up to help me! Draw the spear and javelin
against my pursuers....Let them be put to shame and dishonour
who seek after my life. Let them be turned back and
confounded who devise evil against me.”

Mother often read the Bible to her congregation and applied its
descriptions of enemies to her own. Knowing her habits, it didn’t
take long before Randall (and Gregory and others) got the idea that
people at Camelot were decreeing “on” or “against” them, even
invoking “judgment” on them. “Judgment” involved a special
decree known as a “judgment call,” which basica